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Self-containment and contamination: Two competing circuits of adaptability 

 

Daniel N. Silva & Branca Falabella Fabrício 

 

 
Abstract 

 
This paper explores two competing models of adaptation of discourses in society. The first model is 

contradictorily a non-adaptable framework or matrix that scales the social circulation of text and talk 

as expandable, i.e. scalable, yet seemingly un-modifiable in its expansion. Following Anna Tsing’s 
(2012) work on scales, we term this form of adaptation “self-containment.” The other model, which we 

call contamination, is not grounded on scalability to the extent that it is not valid everywhere in the 

same way. Instead, this form of circulation is nonscalable as it is embedded in the singularity and 

indeterminacy of encounters. A nonscalable project is unable to travel without being contaminated by 

the engagement or clash with others. To investigate the circulation of these models of discourse 

adaptation in contemporary Brazil, we tackle some of the narratives forging the 2016 Olympic sporting 

event and the 2014 World Cup. We do so by tracing “communicable maps” (Briggs 2007) and weaving 
a “trail of associations” (Latour 2005). The established connections produce a provisional panorama in 

which the friction of scalable and nonscalable narratives produces collaborative trans-contextual plots 

which are the outcome of relations of mutuality. 
 

 

1. Introduction 

 

In 2007, Brazil was officially confirmed as the host nation for the 2014 FIFA World Cup. 

Two years later, in 2009, Rio de Janeiro won the bid to host the Summer Olympic Games 

of 2016. These accomplishments were celebrated by many in different ways. The former 

filled the nation with ecstasy and excitement at the possibility not only of strengthening 

the country’s image on the international stage but also of generating employment and 

income. The latter was felt as reaffirming Rio de Janeiro’s iconicity of the economic 
prosperity that Brazil had been enjoying in the face of a severe global recession. Touted 

by the corporate media and other sectors of the market as a “global country” and a 

“global city”, Brazil and Rio de Janeiro became important nodes in the transnational 

route of symbolic and financial capital, after decades of financial decadency and 

increasing inequalities (Gaffney 2010 and 2013; Barreira 2013; Barbassa 2015). Yet by 

the time both the World Cup and the Olympics came about, the financial crisis affecting 

the northern countries had reached Brazil. In 2013-2016, the scenario of economic 

instability and escalating political discontent prompted the opposition in the lower house 

to initiate an impeachment process against the president, Dilma Vana Rousseff, the 

woman who had who succeeded Luiz Inacio Lula da Silva in the presidency after 

implementing many of his world-acknowledged social policies. Largely supported by the 

corporate media, the Federation of Industries in the State of S. Paulo (FIESP), and the 

upper middle classes, the impeachment process was considered by many political 

observers and left-wing activists as a coup d’état to oust the Workers’ Party center-left 

government from the federal administration – something the opposition had failed to do 

democratically in three successive presidential elections (Greenwald, Fishman, and 
Miranda 2016; Mattos, Bessone, and Mamigonian 2016; Souza 2016; Uchoa 2017).   

Dilma Rousseff was initially suspended in May 2016, two years after the World Cup 

and three months before the Olympics took place. While both events attracted global 

attention, it was inevitable that disjunctions in modes of producing and communicating 
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politics came to the fore. An instance of such disjunction is the performance of the very 

person who was lifted to the post of interim president, Michel Temer. A vice-president in 

Dilma’s two incumbencies (2011-2014, and 2015-2016), Temer himself participated in 

the orchestration of the impeachment. He is a leading figure in the Partido do Movimento 

Democrático Brasileiro (Brazilian Democratic Movement Party), a powerful political 

group in Brazil since the return to democratic rule in 1985. If on the one hand this party 

had provided the necessary votes for progressive bills such as the cash transfer program 

for the poor known as Bolsa Família and a massive housing program known as Minha 

Casa, on the other hand it had been known as a party with no clear ideological basis that 
works by forming a supermajority of representatives to trade votes for (often illegally 

obtained) financial resources (Fortes 2009; Nobre 2013a; Anderson 2016). Temer was 

booed by the public in his shy appearances at both the opening and closing ceremonies of 

the Olympic Games. In one of few press conferences that he attended at the event, Temer 

insecurely talked within a fence designed to keep him at distance from journalists. The 

German newspaper Süddeutsche Zeitung ironically framed his gated appearance in the 

following terms: 

The iron cage in the press center is a bizarre construction designed for an equally 

bizarre entrance. One of the most fearful persons in contemporary Brazil, the interim 

president Michel Temer, talked to the press1.   

 

Temer’s fear of speaking to journalists and to the “public” during the event indexes a 

particular mode of doing politics – a palace politics, entrenched in the power structure 

and oblivious to people’s needs. Additionally, this fear betrays a particular form of 

talking about it. The formation of political coalitions, which his party and his figure 

embody so well, has been a way of shielding Brazil’s Federal Congress and Senate from 

social demands and preventing change in the political system. His talk is as self-
contained and bounded by fences as is the type of bloc-politics that his administration has 

projected as a monolith in Brazil, avoiding the transformation that public encounters and 

public debates engender. Ten days after the 2016 Olympics ended, an impeachment trial 

in the senate permanently removed Dilma Rousseff from office. Since then, Temer and 

his coalition of right-wing representatives have hastened to deploy a series of austerity 

measures and neoliberal reforms – freezing of public spending for 20 years, market-

oriented reform of social security and workers’ rights, redesign of the public high school 

system, among others – in a demonstration that their politics are a non-adaptive 

application of projects designed elsewhere in the globe2. In other words, like monoliths, 

                                                         
1 http://www.brasil247.com/pt/247/poder/250925/Jornal-alemão-ironiza-grade-de-proteção-para-Temer-na-
Rio-2016.htm 
2 The project of a minimal state that provides the means for a free market and consequently for social 
relations, also known as neoliberalism, draws from a particular model of adaptation – namely, self-
containment, as we define later in the paper. Alfredo Saad-Filho and Deborah Johnston (2004: 3) claim that 
“‘[t]he most basic feature of neoliberalism is the systematic use of state power to impose (financial) market 
imperatives in a domestic process that is replicated internationally by ‘globalisation’’. In other words, as a 
form of adaptation of economic theories, neoliberalism is a project – “the systematic use of state power to 
impose (financial) market imperatives” – that travels (i.e. is adapted) around the globe – “replicated 
internationally by ‘globalisation’”. The first experimentation of neoliberal policies had Chile as laboratory. 
David Harvey (2005) comments that the theories of Milton Friedman and his colleagues from the 
University of Chicago formed the rationale for the deployment of neoliberal measures in the exception 
government of Augusto Pinochet, Chile’s authoritarian president between 1974 and 1990. The Chilean 
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neoliberal principles that were first experimented in the Pinochet era in Chile – minimal 

state, free market, privatization of social security, unregulated exploitation of natural 

resources – have been travelling somehow homogenously around the world. In Brazil, the 

tense pact between a stronger State and a neoliberal economy that had been promoted by 

the center-left governments of Lula and Dilma between 2006 and 2016 has given way to 

an austere neoliberal block which, involving the reduction of social policies, the violation 

of labor rights, and cuts in wages and salaries, has travelled without change from Greece 

to Brazil.  

At the same time, however, the streets of Rio de Janeiro and other Brazilian cities 
have witnessed a political outcry that responds to this mode of conceiving and 

communicating politics. For instance, in June 2013, a year before the World Cup 

happened in Brazil, millions of people took it to the streets of most large cities to protest 

for various causes, in spontaneous demonstrations that refused leadership, centrality and 

hierarchy. As Brazilian philosopher Marcos Nobre (2013b) claims, the June 2013 protests 

were sparked by a deep social discontent with institutional politics. Unable to find 

channels to express their desire for better urban mobility and public services, as well as 

their dissatisfaction with corruption, the shielding of politics from public demands, and 

the waste of public money on sports events at the expense of social welfare, a multitude 

of people gathered in the streets holding hand-made posters like “We deserve better 

education” and “We want schools and clinics Fifa standard.” In spite of the security 

apparatus that suppressed large protests during the Federations Cup, the World Cup, and 

the Olympics, horizontal and transformative manifestations like the June 2013 protests 

flourished in Brazilian cities during these events (Nobre 2013b; Caldeira 2015; Holston 

2013; Dent and Pinheiro-Machado 2013). As opposed to the non-adaptation of 

transnational neoliberal principles and to the self-containment of contemporary politics in 

Brazil, protests against mega-events have drawn from the friction of public encounters 
with different others and the transformation that such frictional interactions may yield.  

In the myriad forms of adapting discourses about urban change and the economic 

apparatus for the World Cup and Olympic Games in Brazil, this paper intends to single 

out two competing models of adaptation for discourses in society. As we sketched above, 

the first model of discourse adaptation that concerns us is contradictorily a non-adaptable 

framework or matrix that scales – i.e., measures, weighs, compares, and makes an object 

or a bundle of objects socially meaningful – the social circulation of text and talk as 

expandable yet seemingly un-modifiable in its expansion. Following Anna Tsing’s 
(2012) work on scales, we will call this form of adaptation “self-containment.” Tsing 

positions projects and narratives of modern progress within this framework. In her 

                                                         
General hired a group of economists from the Catholic University of Santiago who had been trained at 
Chicago. Influenced by the ideals of these economists, and working in sync with the IMF, the Chilean 
government “reversed nationalizations and privatized public assets, opened up natural resources (fisheries, 
timber, etc.) to private and unregulated exploitation (in many cases riding roughshod over the claims of 
indigenous inhabitants), privatized social security, and facilitated foreign direct investment and freer trade” 
(p.8). Yet the economic recovery of Chile did not last long. A Latin American debt crisis in 1982 deeply 
affected the first neoliberal experiment. After the pioneering test in Chile, Margaret Thatcher and Ronald 
Reagan would fit the neoliberal monolith into the British and North American economies. Harvey hastens 
to add that “[n]ot for the first time, a brutal experiment carried out in the periphery became a model for the 
formulation of policies in the center” (p.9).  
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critique of expansionist modern projects that have exploited populations and ecosystems 

in the name of development, she comments that historically  

 

“[t]he expansion that counted as progress did not allow changes in the nature of the 
expanding project. The whole point was to extend the project without transforming it 

at all. Otherwise it would not have added to the universal prowess imagined as 

progress” (Tsing 2012, 506-507).  

 

In Tsing’s terms, the non-adaptable design of modern projects such as the Portuguese 
sugar cane plantation, globalized chains of fast food and services, and garment factories – 

anchored on the conceptual operation of scalability, i.e., growing without changing 

original design features – allowed for their experimenting in some regions and grafting 

into others, unmodified. This model of adaptation is by definition self-contained 

inasmuch as the expansion that mattered was not transformative but homogeneous and 

conservative: the sugar plantation ruined local biodiversity, social relations and 

interspecies cohabitation by privileging an economic model that subjected indigenous 

populations, enslaved Africans and a diverse ecology to a homogenous project devised to 

benefit a few (Tsing 2012, 510-515; 2015 Ch.3). 

The second model, which we will call contamination, may be seen in our depiction of 

public responses to the self-contained political matrix that couched the 2014 World Cup 

and the 2016 Olympic games. A different form of conceiving discourse circulation and 

adaptation regimented the dissident utterances that swarmed in Brazil during the 

preparation for the sports mega-events. The multiple voices that spread in Brazilian 

streets and in the social media concerning the economic apparatus for the Games scaled 

text and talk as plastic forms that are transformed in the encounters. Marked by the 

friction that is yielded in the contact with different others, the linguistic and semiotic 
resources imagined by frameworks of contamination do not travel homogeneously across 

different social domains; rather, they change or get contaminated along the way. 

Contamination often refuses centrality. Marcos Nobre (2013b: 20-21) comments that the 

2013 June protests against the massive public spending for the World Cup and Olympics 

were “movements that were formed and articulated with no relation to a political party, 
thus standing as independent and autonomous from central or local governments. They 

[were] horizontal movements, refusing the idea of representation as being conflated into 

an individual leader.” To use Tsing’s vocabulary, contamination is not grounded on 
scalability to the extent that it is not valid everywhere in the same way. Instead, this form 

of circulation is nonscalable as it is embedded in the singularity and indeterminacy of 

encounters. A nonscalable project is unable to travel without being contaminated by the 

engagement or clash with others. Characteristic of the contemporary flows of texts and 

people, contamination draws from the “friction that has been exacerbated by the 
explosion of digital communication” (Fabricio 2014: 18) and from communicability 

(Briggs 2005, 2017; Briggs and Hallin 2016), i.e. the infectious metapragmatic mapping 

of the production, circulation, and reception of discourse. 
To investigate the flux of these models of discourse adaptation in contemporary 

Brazil, we organize this paper by resorting to a scale-inspired design and by rearranging 

naturalized genre conventions of the academic writing monolith. We start by zooming in 

on our research data, exploring them analytically before we engage in theoretical-

methodological-analytical considerations.  We assume that the concepts and technical 
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jargon we employ – as scaling strategies – will make sense and cohere along the way in 

our attempt to project nexus, produce associations and establish connections. Therefore, 

without further ado, we tackle some of the narratives forging the 2016 Olympic sporting 

event and the 2014 world tournament. 

 

 

2. The self-contained Olympic model in Rio de Janeiro 
 

A modern enterprise par excellence, the Olympic Games have been an economic and 

ideological model that propagates globally. Christopher Gaffney (2016), an urban 

geographer who witnessed the transformations in Rio de Janeiro for the 2016 mega-

event, explains that the Olympic model, in its current configuration, is a “monolith [that] 

roll[s] on [from Brazil] to Russia and East Asia,” and that Rio de Janeiro, a city that 
hosted both the 2016 Olympics and a major part of the 2014 FIFA World Cup, exposed 

the “tightly braided relationships between mega-events rights holders (IOC and FIFA), 

the ‘primary stakeholders’ of the event (Coca-Cola, McDonalds, Dow Chemical, 

Samsung, Hyundai, etc.), the civil construction and real estate sectors and the executive 

branches of government.” A monolith is a precise picture of the self-containment of 

discourses and social structures. One of the definitions of ‘monolith’ in the Oxford 
English Dictionary reads that it is “a large and impersonal political, corporate, or social 

structure regarded as intractably indivisible and uniform.” Assuming that the indivisible 
and uniform economic apparatus of the Olympic project model requires a discursive form 

of propagation or adaptation, we may initially ask: How narratives about the Olympic 

enterprise and projections of the circulation of these narratives have been devised in ways 

that sustain the event as necessary and desirable for host cities and their residents? A 

critical reading of the International Olympic Committee (IOC) official website and its 

invocations of history may offer us an important point of departure. 

‘The Olympic games are a pilgrimage to the past and an act of faith in the future’.  
This is how Pierre Coubertin, founder of the IOC, conceived the modern Olympic Games 

in 1894. By later incorporating ‘Citius, Altius, Fortius’ (faster, higher, stronger) as the 
Olympic motto, Coubertin projected the games in the modern era not only as a journey 

through space-time but also as a ‘big’ spectacle akin to the fast rhythm of modernity. 
Since then, the IOC has been in charge of organizing the modern version of Olympism 

and developing the so-called Olympic Movement of which it stands as the supreme 

authority. In such position, it has been presiding over all the activities and decisions 

involving the games besides taking care of and monitoring their propagation in the world 

through discourses, images, symbols, emblems, anthems and so forth. The circulation of 

a plethora of signs is part and parcel of a semiotic construction safeguarding the 

aforementioned ambition for greatness which in turn has been iterated over time, in every 

Olympic venue.  In the presentation of its institutional aims, the IOC official website 3 

preserves this aspiration in a seamlessly intact fashion. 

 The first page of that digital environment, resorting to a triptych vertical design, 

displays in succession three matching parts – “What we do”, “Who we are”, and “How 
we do it” – which together promote the institution’s profile as a “not-for-profit 

independent international organization” whose main goals are to ensure the regular 

                                                         
3 < https://www.olympic.org/the-ioc>  

https://www.olympic.org/the-ioc
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celebration of the Olympic Games and to promote the Olympic values. Composing a 

narrative scene (see Kress and van Leeuwen 1996), three images – a stadium staging one 

of the opening ceremonies; a bronze sculpture of four people triumphantly raising the 

five interlaced rings symbol high up in the air in exaltation (an effect suggested by a low 

angle shot); and record-breaker Usain Bolt, doing the famous "Lightning Bolt" pose for a 

photographer – recontextualize central Olympic actions which evoke the triad “be strong-

high-fast”. At the bottom of the page, like a coda, the citation of Coubertin’s words 
above, next to his picture, brings the narrative to an end – a final curtain reifying the idea 

of space-time amplitude and strength of the event. Such initial imagination frames the 
narrative and conceptual design of many other sections of the website, which keep 

recycling the core values of the IOC. 

Among the fundamental principles orienting the committee’s “activities”4, three 

directly indicate the projection of an expansionist agenda. They are: 

 

 to cooperate with the competent public or private organisations and authorities in the 

endeavour to place sport at the service of humanity and thereby to promote peace; 

 to encourage and support the development of sport for all; and, 

 to promote a positive legacy from the Olympic Games to the host cities and host 

countries.  

 

Just by observing the signs we have highlighted in bold type, it is easy to detect how 

the ‘Olympic spirit’ is being scaled up as a universal and uniform entity reaching out for 

humankind, at the service of constructing a peaceful society (cf. the Olympic Charter, 

2016:11). The magnitude of the Olympic venture is thus envisaged as being so ample that 

the event’s positive contribution to host cities, host countries and society at large is taken 
to be a natural consequence. Referred to as ‘the legacy’ in many official documents and 
texts, the idea of a priceless heritage is associated with progress, advancements, benefits, 

and social-structural-economic developments for all, before, during and after the games. 

Produced by the IOC as justification for the Olympics, this metanarrative is 

monolithic in that it is conceptualized as disseminating and reaching different 

destinations while preserving its plot, orientation, structural components and meaning-

effects. It is conceived as a blueprint so to speak for the autonomous and non-adaptable 

way in which the Olympic spirit should spread and operate worldwide. Thus looking at 

how this metanarrative travels from the IOC to local committees may provide us with 

important insights on this contemporary phenomenon of non-adaptation and self-

containment. In this sense, the official site of the Rio2016 – the company that was formed 

to implement the Rio 2016 Olympics – recontextualized “the legacy” discourse 5 as the 

very planning parameters for the transformations in the city. As an unquestioned rationale 

for the implementation of the Games, the legacy discourse also served as a shield against 

criticism, having been recurrently employed to shortcut negotiations of transformations in 

                                                         
4 For a complete list of “The Fundamental Principles of Olympism”, check the “Olympic Charter” 
(2016:15-16) available at 
<https://stillmed.olympic.org/media/Document%20Library/OlympicOrg/General/EN-Olympic-
Charter.pdf#_ga=1.136700217.868988174.1489750869>. 
5 Check the official site of Rio2016 at <http://www.brasil2016.gov.br/pt-br/olimpiadas/medalhas-do-brasil-
em-2016>. 
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the city with no need for further justification other than the beneficial consequences for 

all.  

Beyond the official narratives of the IOC and the Rio2016, how has the Olympic 

model been transposed to other discursive domains? In what follows we will explore the 

self-reliant construction and scalar ambitions of this model by focusing on two 

emblematic moments of narrative production. The first one is an article praising the 

legacy left by the games, “The Olympics leaves us hope as its legacy”, published in Isto 
É6 – a mainstream weekly magazine addressed to an elite decision-making Brazilian 

audience. The excerpt below is representative of the celebratory discourse anchoring not 
only the Isto É report7 but also many other media texts covering the Olympics. 

 
The Olympics leave us hope as its legacy 

 
01 

02 

03 

04 

05 

06 

07 

08 

09 

10 

11 

12 

13 

14 

15 

16 

17 

18 

19 

20 

21 

22 

23 

24 

25 

26 

27 

28 

29 

30 

31 

32 

33 

While the BRT (Bus Rapid Transit), abbreviation naming the buses equipped 

with air conditioning circulating in expressways in Rio de Janeiro, 

approaches quickly, a group of Brazilian fans celebrates the gold medal 

won by boxer Robson Conceição minutes before. They are happy, full of 

invigorating national pride, singing their hearts out in worship of the 

country where they were born. “Brazil, Brazil, Brazil”, they scream, to 
the astonishment – with a touch of envy – of the foreigners on the same 
bus ride. The scene translates the three major legacies the Olympic games 

will leave. The first one has to do with the improvements brought to the 

host-city. As the ubiquitous symbol of the Games in Rio, the BRTs are a 

great accomplishment. Comfortable, fast and efficient, they run through, 

thanks to the 2016 Olympic Games, 155 kilometers of motorways, and will 

be able to meet the needs, right after the competition, of 2.5 million 

people. Robson’s triumphant victory, number one boxer in Brazil in nearly 
100 years, is the perfect image of the sports legacy, the proof that the 

Games in Brazil have helped to develop forgotten sports in the country. 

The third legacy is probably the most tangible. As it has not been seen 

in a very long time, Brazilians are full of hope, happy with the Olympic 

event they were able to organize and with the rare opportunity to enjoy a 

luminous period in one of the most luminous cities in the world. The 

Olympic Games revitalized our self-esteem and swept away the political 

and economic discontent that have paralyzed the country in the last two 

years. (...)In the transport sector, the benefits are even more evident. 

Besides the BRTs, the city won a new metro line linking Ipanema to Barra 

da Tijuca. If before the average journey time was more than one hour by 

car, now it is possible to take from one pole to the other on metro rail 

in 20 minutes. Moreover, the LRT (Light Train Transit) tram came into the 

picture, connecting the central bus station, Santos Dumont airport and 

several metro stations. The city will inherit other benefits. After the 

Paralympic Games, on 7-18 September, part of the Olympic equipment will 

be disassembled to be employed in the city. The 1.18m square meter 

Olympic park area will be sliced into residential and commercial 

enterprises, training centers for high performance athletes and sports 

arenas. 

 

The opening lines above (01-08) – by resorting to a motion picture camera technique –
construct a narrative scene which establishes the general mood in the city, one of hectic 

enthusiasm, which extends across the country. This far-reaching excitement is soon put forward by 

three chronologically chained actions (a BRT bus approaches, fans celebrate the gold medal won 

                                                         
6 Isto É is a market-driven publication which has given in to sensationalist and denunciation practices while 
claiming to do investigative journalism. 
7 The text was published on 19 August 2016 and can be accessed at <http://istoe.com.br/o-brasil-sonhou-
alto-e-atingiu-grandes-metas/>. 
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by a Brazilian athlete, they board the comfortable vehicle and their continuous cheering produces a 

feeling of resentment on foreign passengers), which together negotiate scalar orientations 

concerning place and time. Not only does the storyline move from local rejoicing to national 

exultance but it also transits between different time periods, focusing on Rio before, during, and 

after the Olympic venue. Past and present are semiotized as opposite to each other. The former, 

constructed through an assemblage of signs associated with the idea of distress and inertia 

(“discontent”, line 22; “paralyzed country”, line 22; “forgotten sports”, line 16), suggests a gloomy 
pre-Olympic stage to be overcome and “swept away” (line 21) in a post-Olympic context. A 

“luminous” present (line 20) and a joyful state of mind – indexed by different resources 
(“invigorating national pride”, line 5; “happy”, lines 4 and 18; “full of hope”, line 18; and 
“revitalized self-esteem”, line 21) – are already being experienced, though, by cariocas and many 

other Brazilians as the result of several improvements brought about by the government’s 
infrastructure spending in the preparation of the mega-event. The BRT, the metro line and 

the LRT are mentioned as indisputable and “ubiquitous” symbols of evolution and well-being of 

millions of people and commuters who journey around, in and into the city every day. Moreover, 

besides the improvements already in place, the future holds further opportunities for development 

in the residential, commercial and sports sectors (lines 32-33). 

The ideological framework sustaining such an optimistic scenario of booming businesses fits 

well into the expansionist agenda of modernity whose guidelines equate technological prowess, 

structural advancement and economic growth with progress for all, an argument which seems to 

suffice as a criterion for positive evaluation. It is therefore through analogical, comparative and 

contrastive practices that local versions of the games are perspectivized, i.e. scaled, as having 

universal qualities and measures (big ones!) – a semiotic accomplishment erasing small-scale 

contingencies that might change or complicate the invoked scalar standards. Through this kind of 

ingenuous textual labor, in which controversies or tensions are deemed insignificant, a prototypical 

model is fashioned and made available to circulate widely as a stable entity. 
Several examples of scaling rituals such as the one explored above can be found in 

many other media texts glorifying urban mobility and a strong entrepreneurial orientation 

as indisputable signs of present and future prosperity. This kind of default rhetoric can be 

observed, for example, in the excerpt below which reconstructs part of an interview, 

carried out by BBC Brasil8, with Carlos Carvalho, a property developer who, owning 

10m square meters of land in Barra da Tijuca, home of the Olympic Park, invested 

heavily in the project Ilha Pura (Pure Island) which aimed at transforming the athletes’ 
village into luxury housing after the games. 

 

BBC Brasil – Interview with Carlos Carvalho 
 

 

 

 

01 

02 

03 

04 

05 

06 

07 

08 

 

BBC Brasil – One of the main controversies in the Olympic Games is its 
legacies within Rio. In your view which are the main benefits to be 

inherited by the people? 

 

Carvalho – These Olympic Games are bringing the city to everyone, they’re 
integrating Rio. The works will bring all of Baixada here, which will 

relieve the city. The legacy is huge. This privileged space is receiving 

the infrastructure that will allow ordered urban development, preventing 

people from suffering because of urban mistakes.  I am convinced that a 

solution is being implemented, even if it is not the best one, no doubt 

it will alleviate 1.000% the suffering the people have been facing in the 

                                                         
8 The interview was published online on 10 August 2015 and can be accessed at                                           
< http://www.bbc.com/portuguese/noticias/2015/08/150809_construtora_olimpiada_jp>. 
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09 

10 

11 

12 

13 

14 

15 

16 

17 

18 

19 

20 

21 

22 

23 

24 

25 

26 

27 

28 

exercise of using the city. In Baixada Fluminense there are more than 6 

million souls who take more than two hours to arrive here at Barra and 

now, with the BRT and the TransOlympic expressway, it’s already possible 
to get here in 40 minutes. The games have created a legacy whose benefits 

will reach all, accomplishing something that the R$ 100 billion invested 

in the games could never do. There are the BRTs, the metro, and that will 

help organize the space over there (the South Zone). The Olympic games, 

and the way it arrived and was implemented here in Rio, was a gift from 

God who blessed the city. The games will give Rio that which it really 

represents in the national and international contexts (...) They (2016 

Rio Committee and ICO) will use it (the athletes’ village) and develop it 
after a year. From then on, the village will become apartments of 

different sizes, bigger and smaller ones. The area is the size of Ipanema 

(…) And we think that what we are doing qualifies as social work: we are 
being wise in the generation of comfort for those who can draw full 

benefit from it. Otherwise, people just keep wishing and hoping, but 

never get anywhere. We have to transform that place into an enchanted 

space that makes many people improve their lives to enjoy it. Pure Island 

(Ilha Pura) will have the King’s Garden (Jardim do Rei). Everyone will 
become king. We will create the infrastructure to build up a new city 

with satisfactory housing conditions for its residents. 

 
 Carvalho’s answer to the interviewer’s question illustrates a scalability project in the 
making, one that moves across scales as a uniform block, replicating the legacy 

discourse. By positioning Barra da Tijuca, and “the works” (line 02) being developed 
there, as standardized measurement against which regional, national and international 

contexts are to be evaluated, the entrepreneur carves the world around him asserting the 

enormity of the inheritance awaiting Rio (“the legacy is huge”, line 03). His scalar 
exercise involves the assumed vantage point of the developer’s expertise who is able to 
draw distinctions between a previous state of urban chaos – a result of “urban mistakes” 
(line 05) – and the present “ordered urban development” (line 04) which depicts Rio as a 

modern world site. Projecting himself as the city savior, he backs up his contrasting 

spatial-temporal construction by recycling the investment-on-mobility discourse (the 

BRT, the metro and the TransOlympic expressway); by appealing to the authority of 

quantification (“it will alleviate 1.000% the suffering the people have been facing”, lines 
07-08, and “accomplishing something that the R$ 100 billion invested in the games could 
never do”, lines 12-13); and by invoking divine intervention (“a gift from God”, line 15). 

If the Olympic Games in Rio are scaled as a Heavenly act able to bring a solution to 
“more than 6 million souls” (lines 08-09), Carvalho, as a visionary individual, also 

blesses the city with an exclusive venture  (“Pure Island”) that makes it possible for many 

people to “improve their lives to enjoy it” (lines 24-25). The latter, those who can pay for 

comfort, and “who can draw full benefit from it”, (line 22) are thus likened to the 
aforementioned “souls” as residents who are beneficiaries of “social work” (line 21), in 
spite of the fact that just a few will “become king” (line 26). 

In the above accounts, the same imperialist model, we would say, is instantiated by 

combining similar images, expressions, discourses and other semiotic elements. 

Together, they craft a form of life that claims to be so sovereign, self-evident and 

transparent, that diverse productions are totally dismissed or made invisible. Such 

grandiose typifications, that render tokens completely insignificant, had previously 

oriented the production of many texts and discourses involving the preparation for other 

mega-events. In the 2014 World Cup in Brazil, for example, they were extensively 

exploited by the legacy rhetoric underlying the propagation / justification of the event and 

the expenditure on transportation, telecommunications and urban development. They are 
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alive and kicking now, as Russia is getting ready for the next competition in 2018. 

However, in spite of their insidious diffusion, there is always something rotten in the 

spread of models. They disseminate contagiously, troubling the imagined linear 

independent routes they are supposed to follow. The trail is full of crevices, detours, 

bumps, surprises and unexpected travelers that change the projected smooth itinerary and 

the social realities that may be engendered. In the next section, we will grapple with a 

model of imagining discourse circulation that stands in sharp contrast with the self-

contained neoliberal narratives which have been our ‘matter of concern’ (Latour 2005) so 

far.  
 

 

3. A contaminated response to monolithic models 

 

On May 18, 2015, a class one of us was teaching at the National Museum of the Federal 

University of Rio de Janeiro – a prestigious institution for the research in Anthropology 

and a middle class space – had two invited lecturers: Mariluce Mariá and Kleber de 

Souza. Mariluce and Kleber, as they prefer to be called, are political activists from the 

Complexo do Alemão, a cluster of twelve favelas in Rio de Janeiro where some 120,000 

people live. In their intervention in the class, Mariluce and Kleber provided a narrative of 

how thousands of people from the Complexo do Alemão and they themselves survive in 

the context of Police “Pacification” in Rio de Janeiro. The UPPs – Unidades de Polícia 

Pacificadora, or Police Pacifying Units – are part of a strategy devised by Rio de 

Janeiro’s government ahead of the mega-events aimed at installing permanent police 

units and withdrawing weapons from the retail commerce of drugs in the favelas. In 

principle, the program was meant to implement practices of community policing, 

iterating the Latin American principle of “citizen security.” Devised alongside the return 
to democracy in the subcontinent in the 1980s, citizen security is a philosophy that 

predicates policing and security in a democratic rather than authoritarian understanding 

of public security (Mesquita Neto 2011). Nevertheless, as we will discuss below, the 

actual practice of the UPPs differs from its declared philosophy. First, in line with our 

discussion in section 2, the scope of program coincides with infrastructural 

transformations in a stretch of Rio de Janeiro – known as the “security belt” around 
wealthy neighborhoods, real state investments, and sports venues (Saborio 2013, Barreira 

2013, O Globo 2011). Second, the practices of the UPPs rapidly incorporated 

understandings of the social space proper to the reasoning of the Brazilian elites. Based 

on a long history of urban segregation and authoritarianism, elite discourses have 

positioned the favelas as territories of crime that deserve not a Welfare State, but a 

Warfare State. Thus, in spite of the corporate media and their investors’ acclamation of 

the UPPs as the solution for the historic problem of public security in Rio de Janeiro, this 

policing project has, since its creation in 2008, been rife with abuses and violence in 

peripheral territories (see Sussman 2015, Corrarino 2014, Facina 2014, Malaguti 2012).  

Kleber and Mariluce have had to endure a military police – the ostensible policing of 
streets in Brazil is still under military rule – that by and large has violated human rights in 

the Complexo do Alemão. Their narrative was being told to people who are positioned in 

a social and economic middle class space that, in spite of its own disjunctions, differs 

from the lived realities of the young couple – neither the National Museum nor the 

neighborhoods where the authors of this paper live are the object of “pacification.” It is 
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our point that the very fact that the activists strategically cooperate with “privileged” 
subjects to facilitate that their narratives reach other social arenas – not as monoliths but 

as metamorphosed narrative objects entangling their own struggle for survival with the 

mediators’ interested agendas and institutional memberships – prevents them from 

presenting their rendition of the transformations in the city as an uniform block that 

“expands without rethinking basic elements” (Tsing 2012: 505). 

How does one survive in a territory where the State, unlike middle class and rich 

areas, makes itself present chiefly through its penal and police institutions? How do 

people make their discourses of resistance to violence – perpetrated by the State and by 
agents of the illegal commerce of drugs and weapons, as well as by the occasional 

entanglement of both – spread beyond their communities? These questions oriented our 

engagement with Mariluce and Kleber in the class at the National Museum. Additionally, 

such fundamental questions lead our current analysis of contamination in the ways that 

Mariluce and Kleber imagine and regiment text and talk.  

Essentially, Mariluce and Kleber use social media to communicate to other residents 

what is going on inside the favela. They originally created the Facebook page Alemão 
Morro to assist their small business of tourism in the favela and to announce local news 

and events to other residents. And yet, as shootings and other forms of violence have 

increased since the military occupation of the Complexo do Alemão in 2010 and the 

subsequent deployment of four Police Pacifying Units beginning in 2011, the webpage 

Alemão Morro became, in their words, “virtual rockets.” Referring to the rockets that 

used to be fired in the favelas to announce a police incursion before “pacification,” this 

trope is a metapragmatic resource indexing the communicability (Briggs 2007) of their 

social activism. Briggs suggests that narratives become communicable in their 

entanglement with meta-narratives that project trajectories of reception and invite people 

to occupy dimensions of social life in certain ways. His concept puns with the medical 
sense of ‘communicable’: one says that a disease is communicable when it is contagious.  

We will borrow inferences from Briggs’ cartographies of communicability and 
connect them with Tsing’s (2012) theory of nonscalability to describe the three main 
features of Mariluce and Kleber’s model of discourse contamination, namely 
infectiousness, transformative adaptation of basic design elements, and horizontal 

accessibility to communicative resources. The first feature of Mariluce and Kleber’s 
model of discourse contamination is couched in the infectiousness of their virtual 

rocketing. Firing virtual rockets is a way of contaminating residents with guiding 

information on how to walk in the neighborhood in the wake of Police “Pacification.” 

Mariluce explains this strategic use of the Internet in the following terms: 

 
213 

214 

215 

216 

217 

218 

219 

220 

221 

222 

223 

224 

225 

226 

Mariluce: We became the virtual rockets, I mean, ‘There is shooting here, 
so go up through an alternate route’, ‘Don’t go up here because 
there are shots’, ‘Be careful about this region’. We would 
always provide an option for people to go back home safely. 

This was our main concern. But then after the World Cup [June-

July 2014], things got worse. I mean, we’d seen things getting 
bad since the beginning of 2014. In the beginning of 2014 

things were still under control. But then it got out of control 

from April on. This was when Caio and Dona Dalva died. People 

became outraged, and there was also the death of a police 

officer, Alda, and the outrage about these deaths provoked a 

personal war between the police and the boys [drug dealers]. 

Then the governor signed a decree authorizing the cops to do 

extra hours in the pacified areas. Things got worse. When he 
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227 

228 

signed the RAS,9then the Alemão became a no man’s land, there 
are cops coming from everywhere. 

 

As discussed in section 2, infrastructural changes for the mega-events in the city were 

positioned in mediatized, real state, and State discourses – which largely relied on a self-

contained mode of discourse adaptation – as a necessity for Rio de Janeiro and for Brazil. 

Malaguti (2012) and Silva, Facina and Lopes (2015) argued that the Program of Police 

“Pacification” is to a great extent a strategy that responded to investors and the media’s 
demands for safety in Rio de Janeiro by militarizing peripheral territories around middle 

class neighborhoods, sports venues, and real state enterprises. However, in invoking 
different dimensions of everyday life in the aftermath of “pacification,” Mariluce presents 

an alternative cartography of discourse circulation and of strategies of survival.  

Ordinary oppositions such as peace and violence, police and drug dealers, legality and 

illegality, which often appear in middle class everyday talk and corporate media 

discourses to differentiate life in the wealthy and middle class areas from the favelas, are 

undone in Mariluce’s alternative invocations of such seemingly opposed terms. Contrary 

to the very trope animating police “pacification,” in Mariluce’s account violence rather 
than peace became more prominently a vector running through everyday life in the 

Complexo do Alemão. Thus instead of a pacified territory, which would be opposed to a 

previously violent territory, one should better look at this neighborhood as a survival 
territory, in which peace and violence are not opposed but entangled with people’s 
resistance to a State that presents itself mostly by means of its Police force. In addition, 

the very legality of Police action is questioned in her narrative: a legal act such as the 

additional paid session offered to other police officers in the Alemão seems to exceed 

legality itself, turning the place into a no man’s land. 

At the same that it maps safety for an extended community of survival, Mariluce and 

Kleber’s construction of discourse is oriented to contaminating people situated in 
different localities. As indexed in many moments of the interview and in their interest in 

sharing their perspective with us, their communicable model of discourse circulation is 

meant to reach the world. Indeed, Mariluce and Kleber’s active posting on Facebook 

about violence and social life has connected them with international correspondents in the 

U.S. and Japan. The visibility of their media activism also prompted an invitation from 

Stanford University. A few weeks before the interview, Mariluce had participated in a 

seminar at Stanford where she spoke about community leadership in Latin America.  

The second aspect of discourse contamination in their political activism – namely its 

transformative adaptation of basic design elements – emerges out of the escalation of 

violence that Mariluce narrates in lines 217-228. Differently from a scalable project that 

expands without disturbing its original features, their Facebook page went from being a 

site where the couple imparted everyday information about the favela to a site for 

launching “virtual rockets.” As she had mentioned earlier in her talk: “In the past, people 
used to look at our page to see good things in the community.” Yet, in 2015, the year 
between the World Cup and the Olympics in Rio, “children coming back from school 
look at our timeline, the elderly coming from the doctor look at our timeline, people 

coming back from work look at our timeline to see if there is any shooting going on, 
today is like this.” Thus the transformative nature of their project is iconic of the 

                                                         
9 In the RAS – Regime Adicional de Serviço or Additional Paid Session –, police officers from other 
battalions work an extra work period elsewhere to increase their salaries. 
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transformations in the neighborhood ahead of the mega-events: as we have emphasized, 

in the face of the escalation of violence in the community, their aspiration has been to 

imagine the contamination of text and talk in ways that residents may shield themselves 

from violence.  

In the excerpt above, Mariluce couples her depiction of the virtual rockets with a 

chronotopy (Bakhtin 1981, Blommaert 2015) of the intensification of violence in the 

Complexo do Alemão. She links the proximity of the World Cup – an event compressing 

certain time-space dimensions of the “world” into an specific stretch of Rio de Janeiro, 
namely its “security belt” – with the increase of vigilance and violations of human rights 
in the Complexo do Alemão, symbolizing a time-space that was left out, or yet in a 

secluded temporal space, of the self-contained project of the mega-events. In fact, the 

militarization of peripheral territories – intensified in Rio de Janeiro in the aftermath of 

the announcement of mega-events – is in itself a self-contained adaptation of military 

doctrines of handling poor territories around the globe, from the United States military 

operations in places such as Iraq and Afghanistan, to the barrios in Colombia, to the 

Brazilian Army presence in Haiti (see Penglase 2014, Malaguti 2012)10. Thus in response 

to this scalable model of handling poverty, Mariluce and Kleber have premised their 

political activism on transformative nonscalability – that is, the transformation and 

indeterminacy yielded in encounters with different others, a basic characteristic of (bio) 

diversity (Tsing 2012).  

The third aspect of Mariluce and Kleber’s model of discourse contamination – 

namely, horizontal accessibility to communicative resources – is lodged on the 

recognition of the vulnerability of residents and on the cooperative pursuit of linguistic 

resources. In other words, the realization that residents are left in a vulnerable position in 

the topography of power in the Complexo do Alemão is one of the main driving forces in 

Mariluce and Kleber’s aspirations for pursuing and sharing resources. In talking about a 
social space where conflicts and arrangements between the State and the retail commerce 

of drugs, or legality and illegality, is more ostensive than other areas in the city, Kleber 

correlates the distribution of resources in the Complexo do Alemão with the possession 

of war ammunition. In his account, both police officers and the boys [drug dealers] – 

icons of two major forces in the territory, namely the State and the retail commerce of 

drugs – have their ammunition and war strategies. As Kleber put it: “The dealer has 
guerrilla resources, he is trained, he can go to places and fire shots. (…) The Police also! 

They have agents, spies, P2 etc.” However, as they point out, residents lack these 
                                                         
10 Militarization is “a term used by anthropologists and other critical scholars to describe the diffusion of a 
military mindset and military practices to other spheres of society” (Savell 2014). The militarization of 
favelas in Rio de Janeiro – as well as the recent militarization of Brazilian cities such as Vitoria, Rio de 
Janeiro and Brasília, which were occupied by the Army in 2017 in the aftermath of the crisis of credibility 
of Brazil’s federal government and the economic collapse affecting states that have not been able to pay the 
wages of their Police forces – importantly indexes the intertwinement of scalability and nonscalability in 
processes of textual, social, and environmental adaptation. As regards militarization, even if its basic 
framerwork – “diffusion of a military mindset (…) to other spheres of society” – grows from militarized 
zones such as Iraq to urban spaces such as Ferguson, Bogotá, and Rio de Janeiro, the diversity and (often 
nonscalable) social contestation in these urban spaces provokes crucial changes and disruptions in scalable 
ambitions. Ultimately, the aspirations of counterhegemonic practices such as Black Lives Matter and the 
activism of Mariluce and Kleber – iconic of other practices in the streets and social media in Brazil – may 
signal alternative and productive forms of social attachment and group formation. 

 



 15 

belligerent resources. “Both of them [the police and the boys] can run away, but we just 
can’t,” is how Mariluce reframes Kleber’s realization of residents’ vulnerable 

positionality in the conflict of forces in the favela. Thus the horizontal metapragmatic 

work that Mariluce and Kleber envisage is a way of grappling with an unequal indexical 

order, that is, an order that projects “minute linguistic differences onto stratified patterns 

of social, cultural and political value-attribution” (Blommaert 2010: 5). In the face of the 
ordered and stratified seclusion of residents of the peripheries of Rio de Janeiro, these 

activists render their engagement with social media, other digital technologies of 

communication, and the solidary work with other agents as resources for survival, that is, 
for the horizontal imagination of a community that survives State seclusion and 

militarization.  

The following excerpt in the narrative is illustrative of the intertwinement between 

the infectiousness, transformative adaptation, and horizontal accessibility of resources in 

discourse contamination. Kleber begins this stretch of interaction by making a connection 

between the semiotized dimensions of the World Cup and those of the neighborhood: 

 
268 

269 

270 

271 

Kleber: Before the World Cup, in the beginning, we knew that Rio de 

Janeiro would host a very important event, we knew that the 

world would turn the eyes to Rio, so the dudes [cops] would 

need to do this cleaning up. I mean, in their minds, right? 
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277 

 

Mariluce: 
 

And they used to tell us: ‘You guys have a tourism company. 
Instead of posting things related to tourism, you post things 

against the Police!’ Then I replied: ‘Dear, do you think I’m 
concerned about tourism? If I have to sacrifice my work just so 

I don’t see anyone die, I will starve to death, because I won’t 
work with tourism anymore’. 

 

278 

279 

 

Facina: 
 
What kind of tourism is possible in a place like this? If the 

Police are invading everything? 
 

280 

 

Mariluce: 
 

There’s no way. 
 

281 

282 

283 

284 
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286 

287 

288 

289 

290 

 

Kleber: 
 
And she mentioned something nice here, the virtual rockets. In 

the favela, the traffic used to wait for a potential police 

incursion, so they would fire rockets, right? And then people 

would run back to their homes. And the bandits would run 

towards the Police just so the cops wouldn’t be able to enter. 
So, when people were in Grota and saw the fires, they knew they 

shouldn’t stay there. No one would go to Grota. But now as the 
Police are there all the time, there are not fireworks anymore, 

the Police are there with everyone. 

 

291 

292 

 

Mariluce: 
 
Otherwise there would be fires everywhere. People would be like 

dizzy cockroaches, spinning around. 
 

293 

294 

295 

296 

297 

298 

 

Kleber: 

 

So the only resource that we found was this, the warning, the 

virtual rockets, the Facebook. And we use it in a very 

characteristic way. (…) People say that they’ve been saved by 
this, that they don’t leave home, or that they avoid a certain 
area. Once we began a twitterstorm, and we reached 7 million 

people. In the whole world. 

 

  

In this excerpt, both Mariluce and Kleber point that, in imagining the infectious 

spread of discourse, they are mostly concerned with the vulnerable residents. In line 274-
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277, Mariluce responds to a police officer’s apparent suggestion that she should abandon 

her postings about the police to prioritize her tourism business (which may sound as a 

threat) by saying that she will “sacrifice [her] work just so [she does not] see anyone die.” 
Kleber’s interventions in lines 268-271 and 281-290 also point to a primary commitment 

with the wellbeing of fellow neighbors. Indeed, in the whole interview, the horizontal 

imagination of a community of survival seems to orient the contamination of text and talk 

in Mariluce and Kleber’s activism.  
In lines 293-294, Kleber points that “the only resource” that he found to strive in the 

midst of the unofficial war between the State and traffic was Facebook. In their social 
media activism, the regulation of accessibility is from the outset nonscalable – that is, 

adaptive to transformations across encounters. For instance, in other instances of the 

interaction they claimed that every person who wants to post on their page must speak for 

themself. By saying this they mean that it is not their aspiration to project a bounded, 

self-contained model of language in which words must be uttered according to a pre-

fabricated model. That people are allowed to speak for themselves, using their own 

personal styles, amounts to placing diversity at the basis of one’s transformative mode of 

making discourse circulate.  

It is our point that in order to cope with the imagination of language circulation in 

Mariluce and Kleber’s activism, we should approach their semiotic work not as a 

bounded participation in a local village but as a trans-contextual and cooperative struggle 

for symbolic resources. While using technologies of digital communication like 

Facebook and Twitter, enregistering local terms, and collaborating with journalists and 

scholars around the world, they resist a powerful meta-narrative of self-containment that 

is expressed in their territory mostly by the militarized strategy of handling poverty in the 

contemporary world. Their modus operandi has inspired us, as researchers, to follow a 

similar pathway, avoiding the temptation to produce self-contained storylines with 
totalizing ambitions. Therefore, in the next section we take a cautious stand in sketching a 

provisional frame that can bind together the different paths we have explored. 

 

 

4. By way of engaging with the projected network 

   

In our musings on discourse adaptation we have circulated through varied tracks. We 

started out by considering major mega-events taking place in Brazil (the World Cup and 

the Olympic Games), making them temporarily our object of concern. As such we 

explored for a while the general communicating regime orienting talk about politics and 

talk about sporting events, capturing their similar ways with signs – as both deployed 

semiotic resources projecting an expansionist mode of circulation, according to which 

they would propagate without being transformed. We proceeded by producing 

associations which led us to take other roads and detours. We evoked a now long-

standing experience of political mayhem involving the presidency of Brazil in the past 

few years, which culminated in a coup d’état. Then, moving between different space-time 
scales, we established connections between the crisis in politics and the economic turmoil 

affecting not only Brazil but also other countries in South America and nations 

worldwide. We related such instability to a globalized neoliberal agenda, approaching it 

as another amplifying non-adaptable discourse, travelling everywhere though keeping an 

inert quality.  
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Going along another aisle, we drew on Anna Tsing’s (2012, 2015) discussion on self-

containment and contamination which she characterized as possible scalar models 

propelling discourse toward two entangled treks. One that magnifies, stabilizes and 

spreads – i.e. it is scalable; the other – nonscalable – that individualizes, remodels and 

moves more locally. We followed her in her argument for the non-polarization of 

scalability and nonscalability. Tsing’s position juxtaposes two metaphors taken from the 

botanical world to illustrate ways of existing-in-motion: the sugar cane plantation and the 

matsutake mushrooms – wild plants inhabiting forests troubled by human activities. The 

former proliferated in the colonial period, disturbing and devastating native flora in the 
Americas. The latter, said to be “the first living thing to emerge from the blasted 
landscape” (2015:3) after Hirosima was destroyed, live and survive in precarious 

conditions, nurturing from trees and other surrounding organisms.  However opposing 

they may seem, forms of life based on growing by erasing diversity (i.e., scalable theory) 

also rely on transformative relations and their resulting indeterminacy (i.e., nonscalable 

theory). In our chain of connections, we found in Tsing’s analogy a fruitful way to 
articulate nonscalable elements – such as the narratives of survival of Mariluce and 

Kleber, produced out the ruins of scalable projects of economic seclusion and 

militarization of poverty, and the matsutake mushrooms that, born in forests mutilated by 

scalable monoculture plantations, interact with scalable units. That imagery helped us 

fathom how “nonscalability theory makes it possible to see how scalability uses 

articulations with nonscalable forms even as it denies or erases them” (2015:506). 

Moreover, the metaphorical frame concatenated with Brigg’s (2007) notion of 
communicability which enabled us to zoom in and out on specific sociocultural texts 

(both written and spoken), observing their communicable cartographies. Upon so doing 

we mapped the co-existence of distinct possibilities of infectious itineraries, 

nonadaptation / transformative adaptation, and generalizing / individualizing positions. In 
the projected territory, hierarchical and horizontal meanings and relationships dovetailed, 

orienting to different communicable models of discourse circulation. 

Crafting such topography required our wandering amidst a ‘trail of associations’ 
(Latour 2005:05) which interlaced political discourse, economic interests, urban 

planning, real estate development, systems of governance, neoliberal ideologies, a 

colonialist-modernist episteme and practices of resistance. The net of references is 

potentially infinite and could be further multiplied into a web that could only be partially 

weft-travelled by. Losing focus was a risk we ran. However, the pursuit of such 

‘methodological design’, so to speak, made it possible for us to arrange heterogeneous 

elements into a complex and nuanced mosaic, whose intricacy prevented us from 

producing either stability or centrality, its meaning lying in the overall aggregation effect 

rather than in isolated aspects. What do the chained combinations indicate? In retrospect, 

after having described how we have brought together several components and forged an 

understanding of how they hold together, we can now put forward a temporary meta-

narrative. 

 

 

5. The monolith is ‘out of joint’ 
 

Our story on discourse circulation braided an intricate moving network in which the 

exceptional scale of major ventures like the Olympic Games and the World Cup joined 
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new combinations and perspectives. Our scale efforts intertwining different strategies – 

proliferating, wide-screening, zooming, embedding, localizing, and so on – produced a 

movement that perturbed the iteration of the mega-events monolith idea and reshuffled its 

communicative boundaries.  Although the monolithic models at hand expand in many 

directions, their trajectory in Brazil was traversed by chance events which altered their 

“prospected” effects and triggered multiple adaptation and accommodation practices. 

Therefore, we would like to argue that if monoliths bypass transformative relations they 

become crippled, i.e. blind to multiplicity, for they interrupt the flux of discourse 

modulation. Yet, our study has shown that, in spite of this disjointed and limiting facet, 
monoliths circulate being interpellated by other models, which potentially challenge or 

complicate their spread. This kind of frictional, and nonscalable, encounter may generate 

conjoint diverse perspectives on social events, interweaving grand narratives – of which 

ICO’s is an eloquent example – and small narratives – such as the ones told by Maralice 

and Kleber. According to Tsing (2015), the very possibility of existence depends on this 

kind of mutuality, in which difference and interchanges proliferate. 

 

----------------- 
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